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01 Chapter 1 

Verse 1
THE PROPHET MICAH
‘Micah the Morasthite.’

Micah 1:1
When the ministry of the courtly and cultured Isaiah was about half over, there appeared in Judah another prophet of a very different type, Micah by name. Isaiah was the associate of kings, being himself, according to Jewish tradition, of royal birth; but Micah came from the little country village of Moreshah (Micah 1:1), in Western Palestine, and in dress, gestures, and expressions, if we may judge from chap. Micah 1:8, reminds one of the prophet Elijah.

I. Though differing widely in personality, Isaiah and Micah were in close sympathy and harmony, as is shown by their messages; and it is very likely they often met and talked and prayed together. They both condemned unsparingly the evils of the times; both predicted judgment as the result of the nation’s sin; and both prophesied of Christ’s Advent and of His glorious reign. See how almost identical are the words of Micah 4:1-3 with the passage found in Isaiah 2:2-4, causing one to think that one prophet quoted the other. There is a strong resemblance between the two Books in several respects. The peculiarity of Micah’s prophecy is that it is concerning both the northern and the southern kingdoms (see chap. Micah 1:1; Micah 1:5), although the burden of his message seems to be intended for Judah.

II. One thing which distinguishes Micah is the result of his ministry.—There is no hint of this in his Book, but from Jeremiah’s one reference to him we gather that Micah was instrumental in the conversion of King Hezekiah. You will recall that Jeremiah, living about one hundred years after Micah, was arrested in the Temple one day, by the priests, prophets, and people, for prophesying the destruction of the Temple and city, and was in danger of being put to death when the princes of Judah interfered. The disturbance was quelled, and the tide of public sentiment against Jeremiah was turned by the elders calling attention to the similarity of Micah’s teaching and its results (see Jeremiah 26:18-19).

We know, from the record in Kings, that this attitude of submission to God on the part of King Hezekiah brought upon himself and his kingdom such blessing that his was the most glorious reign of all the kings of Judah since Solomon. So Micah, by his faithful preaching, served well his sovereign, his country, and his God.

Micah seems to have made a deep impression upon the minds and hearts of the Jewish people. He is often referred to, and his utterances quoted by Isaiah, Jeremiah, Ezekiel, Zephaniah. St. Matthew and St. John also quote him. It is Micah who pointed out the birthplace of the Messiah, thus enabling the scribes and Pharisees to direct the wise men to Bethlehem, where they should find the Christ-child.

III. In style, Micah is rather dramatic, given to the use of imagery and figures of speech.—Notice the picture with which the prophecy opens. It represents God as rising in indignation at the sins of His people, and coming forth in wrath from His place on high like a great consuming fire, before which the mountains melt, and the valleys are broken. Samaria is the first to feel the heat of God’s indignation, but the tide of judgment comes rolling down even to the gate of Jerusalem, and still onward, until Micah sees in vision one after the other of the towns in the neighbourhood of his own home-town given over to destruction.

Illustration
‘Micah came from the neighbourhood of Gath, in the Philistine plain, with its luxuriant vineyards, orchards, and cornfields, its busy towns and its glimpses of the great sea. He exerted a strong influence over Hezekiah and his times. Though of humble birth, he came to stand in the front rank of the prophetic band. The 8th verse tells us that he perambulated the streets and public places of Jerusalem, mingling his prophetic appeals and warnings with loud wails, like the deep hollow roar of the ostrich or the piteous howl of the jackal. Such an apparition, proclaiming day after day the national sins and threatening impending doom, struck the hearts of king and people with awe. In days long after the elders of the city recalled him, and ascribed to his preaching the great revival which inaugurated Hezekiah’s reign.’

Verse 3-4
THE LORD’S ADVENT
‘The Lord cometh forth out of His place … and the mountains shall be molten under Him.’

Micah 1:3-4
God, said the prophet, would come down in judgment. He loved His people too well to give them over to their sins. God’s one purpose is to set us free from the dominion of evil, for He knows that we can never be really blessed until our bonds are broken and our uncleanness removed. How shall we ever be thankful enough that Jesus Christ has come forth out of His place in the glory to deliver us; and whatever mountains may oppose Him in His great redemptive work, surely they shall flow down at His presence!

I. There must be suffering.—The suffering of chastisement. As it was with Israel, so it must be with us. We must learn that it is an evil and bitter thing to indulge in known sin. The strokes will fall quick and fast, although the rod is held by a Father’s hand. Where conscience is not quick enough to admonish us, outward discipline must be called in to supplement her.

II. We must claim the shelter of Christ’s Cross and grave.—Israel knew nought of these as we know them. But how great our privilege and power to retreat to the cleft of the rock and hide there whilst storms of temptation sweep past! Satan cannot reach the soul that is sheltering there. This is being truly ‘dead unto sin.’

III. We must look up for the indwelling energy of the ascended Christ.—The Ascension means even more than the Resurrection. From the glorious height of His Ascension, the Lord Jesus comes to indwell us, and to melt down the strong mountains of our rebellious will, substituting His own.

Illustrations
(1) ‘The sublime imagery of the opening paragraph was probably supplied by the traditions of the great earthquake which took place in the reign of Uzziah. The Almighty God is depicted as coming down to judgment, and nature trembles before His advent. He judges Samaria first, and pronounces the dread sentence of its approaching overthrow by Assyria.’

(2) ‘Micah was a contemporary of Isaiah and Hosea. Jeremiah quotes Micah 3:12 (Jeremiah 26:18); and there are several correspondences between his words and Isaiah. He denounces the idolatries perpetrated in Samaria, so soon to fall, and Jerusalem. God’s coming to judge his guilty people is attended by earthquake and storm. Samaria would be made desolate, and all the wealth which Israel boasted of having received from her idols, as her reward or hire for worshipping them, would return to them again when she was carried into captivity. The prophet describes his own anguish, as he sees the approaching calamity, which should involve, not Samaria only, but Jerusalem.’

02 Chapter 2 
Verse 3
GOD’S MESSAGE IN EVIL TIMES
‘Thus saith the Lord.’

Micah 2:3
I. If the former chapter deals with sins against the first table of the law, this deals with those against the second.—Men are depicted devising evil to their neighbours, coveting their goods, and oppressing their persons. Therefore God would devise evil against them. And as they would not have His yoke of mercy, they should bear that of heavy judgment. So absolute was to be the devastation of the land, that the inheritance should no longer descend from father to son, or be measured out by lot; and so inveterate would be the people’s revolt from God, that they would no longer bear to hear the words of the true prophet.

II. Jehovah protests that it is not His desire that such things should obtain.—They were not His doings. He wanted to do only good to them that walked uprightly. But the people had so absolutely forfeited all claim upon Him. They had deprived the helpless of the robes that they wore next their skin; they had taken advantage of widows and orphans in their distress; and therefore the sentence had gone forth for them to arise and depart, to go into captivity, since Canaan could no longer be their resting-place. Drunken men were offered the sinful people as their prophets, since they rejected the true.

III. Yet God would restore His people.—He would break a way for them through the gates of the walled cities in which they were imprisoned, and lead them back to their own land. Our Breaker is the Lord Jesus, Who broke a way for us from the prison-house of death, and we have but to follow Him Who passes on before us—the Lord at our head.

Verse 13
CHRIST THE BREAKER
‘The breaker is come up before them.’

Micah 2:13
I make no apology for taking the words as having their only real accomplishment in the office and working of Jesus Christ. He is ‘the Breaker Which is come up before us.’ He it is that has broken out the path on which we may travel, and in Whom, in a manner which the prophet dreamed not of, ‘the Lord is at the head’ of us, and our King goes before us. So that my object is simply to take that great name, ‘The Breaker,’ and to see the manifold ways in which in Scripture it is applied to the various work of Jesus Christ in our redemption.

I. I follow entirely the lead of corresponding passages in other portions of Scripture and, to begin with, I ask you to think of that great work of our Divine Redeemer by which He has broken for the captives the prison-house of their bondage.
II. Take another application of this same figure found in Scripture, which sets forth Jesus Christ as being the Opener of the path to God.—For we do not know God as He is except by Jesus Christ. We see fragments, and often distorted fragments, of the Divine nature and character apart from Jesus, but the real Divine nature it is, and as it is in its relation to me, a sinner, is only made known to me in the face of Jesus Christ. When we see Him we see God.

III. Then still another modification of this figure is found in the frequent representations of Scripture, by which our Lord is the Breaker, going up before us in the sense that He is the Captain of our life’s march.—We have, in the words of the text, the image of the gladly-gathered people flocking after the Leader. ‘They have broken up, and have passed through the gate, and are gone out by it; and their King shall pass before them, and the Lord on the head of them.’

IV. Lastly, there is a final application of this figure which sets forth our Lord as the Breaker for us of the bands of death, and the Forerunner ‘entered for us into the heavens.’—Christ’s resurrection is the only solid proof of a future life. Christ’s present resurrection life is the power by partaking in which, ‘though we were dead, yet shall we live.’

He has trodden that path, too, before us. He has entered into the great prison-house into which the generations of men have been hounded and hurried; and where they lie in their graves, as in their narrow cells. He has entered there; with one blow He has struck the gates from their hinges, and has passed out, and no soul can any longer be shut in as for ever into that ruined and opened prison.

03 Chapter 3 
Verse 6
BLIND LEADERS
‘Therefore … ye shall have no vision.’

Micah 3:6 (R.V.)

It is not difficult to understand why these prophets could not have a vision. Their eyes were darkened by self-interest so that they could not see. If their disciples failed to put bread into their mouths, or money into their hands, they had no scruple against preparing war against them (Micah 3:5).

I. The vision of God.—If a Christian man be asked what is the most ravishing sight that can be represented to him, he will reply: ‘Let me see God; for in that vision is the key to the knowledge and love of all good and fair things beside.’ And this is possible to us all, for our Lord said, not only that He had manifested His Father’s Name, but that He would do so to those who were given Him out of the world.

II. The conditions of the vision of God.—(1) Purity of heart: ‘Blessed are the pure in heart: for they shall see God.’ (2) Humility and meekness: ‘Thou hast hid these things from the wise and prudent, and hast revealed them unto babes.’ (3) Love and Forgiveness. (4) Obedience: ‘If a man love Me, he will keep My words.’

III. The loss of the vision of God.—Even prophets may fail of it. They may go on teaching the people from the memory of earlier years, gone for ever. The light has long since passed from their faces, and they know it: ‘Then shall the seers be ashamed,’ etc.

Illustration
‘The princes are denounced in scathing terms. They should have known judgment, but they devoured their people. Their time would, however, come, when God would as certainly reject their cry, as they had turned a deaf ear to the cry of the poor for pity. Then the prophet turns to the false prophets, who are willing to prophesy anything, if only they might receive their hire, but if that was threatened, had no hesitation in threatening war to the knife. Their punishment would come in the darkness which should supervene, blotting out their power of vision. When men use God-given power for their own emoluments, they will find it fail them. “The sun shall go down upon the prophets, and the day shall be dark unto them.”’

04 Chapter 4 
Verse 5
A LESSON FROM IDOLATERS
‘For all people will walk every one in the name of his god, and we will walk in the Name of the Lord our God for ever and ever.’

Micah 4:5
A very peculiar use is made of missions in our text. The heathen are surveyed, not as abandoning their falsehood and superstition, but as adhering to them with the greatest earnestness and tenacity. False gods they have, but they refused to forsake them; dark and oppressive is their service, but they will not abandon it. And from this steadfastness of the heathen the argument is drawn for making the resolve, ‘and we will walk in the Name of the Lord our God for ever and ever,’ as though it had been urged: If the pagan adhere to what is false, shall we forsake what is true? If he serve his idols with constancy, inexcusable must we be if we turn aside from the Lord our God.

I. What the missionary ascertains is, not that idolaters refuse to add to the number of their idols, but only that they will not exchange their idols.—If they admit new, they nevertheless adhere to the old. Shall the pagan adhere to his idols, because they were the idols of their fathers?—and shall we virtually revolt from that God Whom our ancestors served, and Whose truth, though at the cost of substance and life, they handed down to us as the most precious possession? Shall the pagan hold that his idols are the tutelary deities of the land, and therefore not to be forsaken; and shall we turn away from that Almighty Being, Who hath mercifully spread over our land the shield of His protection, or kept us within the hollow of His hand?

II. Far-off islands preach to us.—The vast districts of the earth, which are yet darkened by superstition, assume the office of counsellors. Cities where the Cross of Christ has no place; mountains whose summits are yet altars to the stars, forests whose recesses shroud lying vanities; rivers whose waters are thought to wash away sin—all these combine to give forth an utterance which chides the wavering, rebukes the unstable, and warns the indifferent. The heathen are not to be persuaded to forsake what is cruel, and oppressive, and galling; whereas we scarcely need persuasion to induce us to forsake what ‘hath the promise of the life that now is, and of that which is to come.’ They observe with all vigour what is stern and revolting, and we too often treat with all carelessness what is as gracious as it is glorious. Let us take a lesson from idolatry, and be shamed by it into zeal for our religion and faithfulness to our God. There are other spectators of our course besides angels, other witnesses than the noble army of martyrs. The millions of China look on; the untold tribes of Africa take the post of observation; the broad Pacific bears upon its bosom a multitude of watchers, and if we fall away from the faith, a cry shall be heard from heathen lands, a cry against which there will be no appeal.

—Canon Melvill.

Illustration
‘Touched by Micah’s vision of a glorious future, the people enthusiastically declare their determination to walk in the Name of Jehovah for ever. In reply, Micah foretells that though Israel must go to Babylon, then a mere dependency of Assyria, and though many heathen nations would gather against her (Micah 4:10-11), yet she would be redeemed, her first dominion would return to her, and she would trample on her foes, as oxen tread the threshing-floor.’

05 Chapter 5 

Verse 2
‘LOVED WITH EVERLASTING LOVE!’
‘Whose goings forth have been from of old, from everlasting.’

Micah 5:2
This is the passage which the doctors of the law quoted when Herod asked of them where the Christ should be born. Insignificant though Bethlehem might be, it would shine like a star on the page of history, because Emmanuel, God with us, there assumed our human nature. He went forth to be the Ruler of Israel, but the goings forth had been from of old, from everlasting.

I. There were goings forth of love.—God so loved the world that He gave His Son. He loved us with an everlasting love. Before the mountains were brought forth, or ever He had formed the earth and the world, He had purposes of love towards our race, which were to take effect in the fullness of time. The older we get, the more comfort we derive from knowing that God’s love originated ours, that we love because He first loved, and that He began knowing well what we should be, so He will not be diverted or surprised by anything that He may discover.

II. There were goings forth of wisdom.—The Lord by wisdom hath founded the earth, by understanding hath He established the heavens. By His knowledge were the depths broken up, and the skies dropped down the dew. In the beginning was the Word, by Whom the plans of all things were laid down, wrapped up by His foresight in the original act of creation.

III. There were goings forth of power.—Christ is the Wisdom and Power of God. Through Him went forth the creative fiat from everlasting. The Power of God flowed through the Nature of the Son, who was the Organ of Creation. Through Him were all things created, which are in heaven and on earth. Stars and glow-worms, cherubim and grasshoppers, mountains and molecules of dust. And though He was crucified in weakness, He now lives to communicate to each of us power unto salvation.

Illustrations
(1) ‘Bethlehem might be little, but so is earth among the thousands of the stars, and littleness in size is nothing to God, to Whom all is great, where He deigns to work. The Lord Jesus came forth from Bethlehem, but His goings forth had been from everlasting. Born in a stable though He was, He was Ruler and Prince. Though He lay in His mother’s arms, He was to stand in the strength of the Lord. Though He was so poor and humble that the great of this world knew Him not, yet He has been tending His flock through the ages, in the majesty of the Name of the Lord His God. Though He came forth from so lowly an origin, He is great to the ends of the earth. He is our peace, Who hath made peace between God and man by the blood of His Cross, and is now intent on making peace between man and man the world over.’

(2) ‘God had not forsaken His people. A great Deliverer—the Messiah-King—would yet arise to retrieve the fallen fortunes of the Chosen Race. He is born of Bethlehem, but is of no merely human origin, for His goings forth were from the remote eternity of the past. His origin is lowly, but He shall be Ruler. The people might be given up to their adversity until Bethlehem had travailed in birth and brought forth her long-expected child, but when He came to His own, there would be a great returning.’

06 Chapter 6 

Verse 3
A BESEECHING GOD
‘O my people, what have I done unto thee? and wherein have I wearied thee? testify against Me.’

Micah 6:3
The history of God’s dealings with us is a history of benefits on His side, of ingratitude on ours. It is a history of persistent kindness and goodness from Him Who knows what our needs are and what is good for us, and of careless neglect of this goodness on our part, who know neither what we need nor what is best for us. Old Testament and New alike present this picture both of God and of man.

I. There is something very remarkable about all this.—Usually, when a man has anything to give which is worth having, people are only too ready to receive it. Usually, instead of his having to press it on them, they beset him with petitions to give it them. So much so that what is offered as a free gift is usually looked upon with suspicion, as if it could not be worth much, or it would not be offered gratis. Nay, if any one asks you very earnestly to accept anything, you almost begin to think you do him a favour in accepting it, instead of your receiving a benefit. This is the way with men. So much is this the case that the generality of people who do not think much about religion get into a mistaken way of looking at God’s action in the matter. People talk of repenting by and by, of becoming religious at some future time, of putting off the consideration of God’s message till they are more at liberty to attend to it, just as if they thought that it was they who were doing God a service, instead of God offering them an inconceivable benefit. I do not affirm that people deliberately say this to themselves, but it comes to pretty much the same thing. They never think of asking, Why does God thus plead with us? What is it that God thus offers? What will become of me if I do not attend to His message? They go on as if they thought that any time would do for listening to it; as if they thought that if God be so very anxious that they should listen to His message, He would take care that somehow or other they should not ultimately lose the good of it, and so they let the Gospel message slip by year after year, until it is to be feared that in many cases it never gets heard to any good purpose at all.

II. The devil has many ways of ruining souls, and getting them to think in this way is one of them.—Look at the facts as they stand. Why is God so urgent with us? Why is God so anxious that we should listen to His Message—that we should leave off sinning, begin at once to practise Holy Living, and close with the offers of His Grace? It is just because God knows, if we do not, that our eternal welfare depends upon it; and He wants to awaken us to see our danger. God desires our good, not His own advantage. See how earnestly any one of you that is a parent warns his children against those evil courses in youth which will lead to a manhood of disgrace, misfortune, and failure. Opportunities once lost never return. The past is past. Neither God nor man can bring it back again. And yet I imagine there is many a child who acts by its parents as some of us do by our God, and fancies that his parents’ entreaties need not be taken so very seriously, that if his parents are so very anxious for his welfare, they will somehow see that any bad consequences of his conduct will be turned aside, and that, at any rate, he need not take the matter so seriously. Now, you know what a mistake this is on your children’s part. God knows that if we do not grow good now, and get the mastery over evil now, evil will have got the mastery over us, and that in the next world it will be too late to mend. Therefore, God is so urgent with us to lose no time in beginning to grow good men betimes, since He knows its importance. God desires our good, as you desire your children’s good, and so He takes all the pains that can be taken to bring us into good ways now, that we may escape having to suffer for it then. When men fancy that if God presses our good upon us so very earnestly, He will not let us miss it in the end whatever we do, they make the saddest mistake possible. God Himself cannot bring back a lost opportunity, and God wants to prevent our losing our opportunities.

III. Then, again, God knows the evil that is in us better than we do, and He knows how blind we are to it.—We do not see our own sinfulness, any more than we see the harm it will do us. We do not know the disease of our nature. If we did we should seek its cure. But we do not. And God knows that we do not. Therefore, again He tries to awaken us to see how we really stand. This is the explanation of all those earnest calls to repentance.

IV. This shows you why Satan is so anxious to make men put off their repentance, and to make men think that if God is so anxious for their good He will somehow take care of them, even if they do not attend to Him at once.—The Devil knows what we do not know, or at least what we will not think about, namely, that this life is the time for growing out of our sins and into goodness, and that every year that he can get us to put it off is so much lost to us, and so much gained to him. God wishes our good. God desires that life should be to us one progressive growth in goodness, and a constant dying out of evil. And as this is a work of time—a progressive work—it follows that in every stage of our lives there is a special portion of this work to be done, and which, if left undone, can either never be done at all, or else becomes infinitely more difficult to do afterwards. We cannot be standing still. We must be either growing better or growing worse: either growing in goodness, and therefore more fit for God’s world beyond the grave, or growing in evil, and therefore less fit for it. It is just because it is ‘hard to be good’ that Christ our Lord died for us, and that the Holy Spirit came into the world on the Day of Pentecost, and that the word of God is given us in the Bible. But God has given us help enough if we use it, not merely to grow good, but also to rejoice in it, as He says, ‘My yoke is easy and My burden is light.’ He willeth not the death of a sinner, but rather that he should be converted and live, wherefore turn again and live ye.

Illustration
‘This chapter doubtless contains a distinct address. Jehovah condescends to plead His cause against Israel, calling upon the mountains and hills of the land—its most enduring characteristics—to witness between Him and them. But the verdict had to be given by the people’s hearts.

‘Jehovah asks what evil He had done that His people had turned away from Him. He had brought them out of Egypt, and redeemed them from slavery. He had sent His chosen servants to help them. He had nullified the stratagems of Balak which he devised against their well-being. What more could He have done!’

Verse 8
WORSHIP AND CONDUCT
‘What doth the Lord require of thee, but to do justly, and to love mercy, and to walk humbly with thy God.’

Micah 6:8
It is not right to say that this inspired summary of wherein true worship, true ritual, true religion consists was a wholly new thing when Micah spoke.

The law had been all along a schoolmaster to bring the people unto Christ. Before Abraham was Christ’s Spirit was at work.

It was, however, given to a man of the soil, a simple vine-dresser, to whom ‘life was real, life was earnest,’ to put into words that burn and shine for ever the noblest views as to the reality of religion ever delivered by a prophet of Old Testament times to the world, the briefest and most appropriate definition of wherein the essence of true worship consists. As we read these words, ‘He hath showed thee, O man, what is good; and what doth the Lord require of thee, but to do justly, and to love mercy, and to walk humbly with thy God?’ we are obliged to confess that ‘Christ,’ as has been well said, ‘added nothing to Micah’s summary of human duty except the power to act on it.’

Micah, the man of the country, in contrast to Isaiah, the city man, was a lover of the woods and of the fields.

I. It was the crofter trouble of those old times which in part caused Micah to speak burning words.—As Isaiah had cried woe to the plutocrats who joined house to house and laid field to field till there was no room, who did away with the small holdings, so Micah cries woe upon them also. And the worst of it all was that the rich tyrant class felt itself so respectable that it could not think the judgment of God was possible, and while the heads of Jacob and the princes of the house of Israel had forgotten the elements of justice, were ‘spurning justice and twisting all that is straight,’ were plucking the very flesh from the bones of the poor by exaction, and by their extortions were devouring the people, the hireling prophets, who were living upon the gains of the great, cried peace so long as they could have a good dinner, and hounded on destruction against those who would not satisfy their demands. ‘While they have aught between their teeth they proclaim peace; and against him who will not lay food to their mouths they sanctify war.’ Meanwhile, the great palaces at Jerusalem were rising upon the ruin of the people. ‘They all laid in wait for blood. They hunted every man his brother with a net.’ And that was not the worst of it, for all the while they went about their religious duties with assiduity. ‘They leaned on Jehovah and said, Is not the Lord among us? no evil can happen to us.’ It was at such a crisis of sham religion divorced from righteousness and justice, sham worship divorced from the walk of godliness, that the patriot Micah perceives that the sin of Jerusalem is not want of zeal in worship, nor rebellion against God, but a real lack of understanding that religion, to be anything, must mean conduct and character, and that Jehovah, if He is God, is a God Who demands that men shall give Him their reason and thought, as well as their emotions and their desire, to fulfil the minutest regulations of ritual or religious ceremonial.

II. An appeal to history.—He urges them to believe that like as a father pitieth his children, so as a father will God reason with their reasonable minds. He introduces the idea of a debate or argument between the God of Israel and His people upon the stage of the vast amphitheatre of nature and the silent, listening hills. It is an appeal to history that he makes in every direction. To the south, he tells them, is the wilderness of Egypt, from whence God redeemed His people; there are the clover fields through which Abraham aforetime led his flocks. Here to the north is Adullam, that saved David from the sword of Saul; there the plain of Elah and the brook that runneth like a white ribbon through the plain, where David sought and found the pebbles for his sling. Away over the hills to the north-east is little Bethlehem Ephratah and the tower of the flock that shall one day humble the pride of Jerusalem, when the true Shepherd-Lord shall be born there—Bethlehem where Jesse dwelt, and Jesse’s son first proved himself a man after Jehovah’s heart. If men are silent, these historic scenes will find a voice to proclaim the purpose, the patience, and the lovingkindness of the Lord Who redeemed them. Surely these hills and vales will proclaim the righteous deeds of Jehovah, the Deliverer mighty to save; of Jehovah, the covenant God Who keepeth His promise for ever. Now, as one gazes back upon the Old Testament heroes, one sees that, with all their faults, their righteousness lay in conduct. Righteousness was for them not holiness so much as right dealing and kindly dealing between man and man as members of a nation. It was not till later times that righteousness became identified with worship and almsgiving, or, rather, that worship and almsgiving superseded conduct. Not purity of heart so much as right doing—this was what the prophets demanded: justice between class and class, kindness between rich and poor, and humbleness of heart for all the elect of Jehovah. They lifted up their voice in protest against the mistaken importance given to outward forms of religion; they demonstrated its worthlessness as a substitute for the moral service of God as manifested in civic rectitude and social well-doing. They did not denounce sacrifices, for the idea of sacrifice was as much a matter of course as our idea of going to church on Sunday. But they did denounce the hypocrisy of all this outside show of worship when the heart refused to humble itself upon the altar of self-sacrifice by deeds of mercy and justice.

III. The eternal antagonism of letter and spirit, which Christ, in His words to the woman of Samaria, so clearly declared, was as clearly made manifest by the prophets of the Lord eight centuries before.—And as long as the world standeth we shall honour the fig-gatherer of Tekoa for his brave saying, ‘I despise your feast days.… Though ye offer me burnt offerings and meat offerings, I will not accept them.… But let judgment run down like waters, and righteousness as a mighty stream’; yea, and we shall feel the splendid note of accord ring like a trumpet in men’s ears that Micah, the vine-dresser, sounded, when to the perplexed people who had begun to realise the hollowness of their religious services, and the need of some more consistent union between conduct and worship, and who asked, ‘Wherewith shall I come before the Lord?’ he answered in the words of my text, ‘He hath showed thee, O man, what is good; and what doth the Lord require of thee, but to do justly, and to love mercy, and to walk humbly with thy God?’ Micah’s voice has never been silenced. It may sound paradoxical, but the very fact that men are forsaking the ordinances of religion in all the churches in this money-seeking age of commerce and competition and unreality in religion, is a sign that they feel that till our ways are more just and kind, and full of reverence in our dealings between man and man, it is mockery to attend church services, and for a pretence make long prayers. Micah’s voice has never been silenced. I see the results of it in Toynbee Hall, in the University Settlement movement in East London, in the Sweated Industries Exhibition, in the Garden City and the City-Planning Conference, in the anti-smoke crusade, in the demand for medical inspection of schools, in the League of Mercy and Pity, in the care of our crippled children, in the Food Reform League work, in the movement for homes for consumptives, in Temperance work, in the Trades Union rally, in the legislation for small holdings, yes, even in the cry for labour churches without creeds, for undenominationalism without catechisms in our schools, and the passionate preaching of a socialistic gospel. But though, if one reads church papers, one would believe that justice and mercy and a humble heart before God and man were of less import to national well-being and the glory of God than the objection to a church catechism on the part of the Free Churches, or the colour and shape of a sacramental vestment on the part of the Anglican communion, there is surely going on in this matter-of-fact and grossly material age a recall to first principles and spiritual truth. Conduct and creed, and not creed alone, is the message, not only of Micah, but of Christ the Lord, that is more and more entering into our ears. The Lord’s controversy with this people is not being held in vain.

—Canon Rawnsley.

Illustration
‘“Do justly.” That is the foundation virtue, without which you can rear no superstructure of noble character. A man who has no sense of justice is utterly lost to all good influences, and, labour as you may, nothing can be made out of him. One’s sense of justice may be perverted. and needs to be rightly educated; but it must be there, else there can be only vileness and corruption. Justice is the one foundation on which all character must rest. Jesus gives justice this first place also. “Justice, mercy, and truth” are His words. Not that justice is more important than her sister virtues, but that it is the first—the one upon which the others rest, and without which they deteriorate into vices, as mercy without justice becomes weak and indifferent to wrong.’

07 Chapter 7 

Verse 8-9
LIGHT IN THE DARKNESS
‘Rejoice not against me, O mine enemy: when I fall, I shall arise; when I sit in darkness, the Lord shall be a light unto me. I will bear the indignation of the Lord, because I have sinned against Him.’

Micah 7:8-9
I. Men commonly think a sin to be cancelled when it is done and over; or, in other words, that amendment is an expiation.—They do not take the trouble to repent. Regret, vexation, sorrow—such feelings seem to this busy, practical, unspiritual generation as idle; as something despicable and unmanly, just as tears may be. They are unbelieving, they are irrational, if they are nothing more than remorse, gloom, and despondency. Such is ‘the sorrow of the world,’ which ‘worketh death.’ Yet there is a ‘godly sorrow’ also; a positive sorrowing for sin, and a deprecation of its consequences, and that quite distinct from faith or amendment; and this, so far from being a barren sorrow, worketh, as the Apostle assures us, ‘repentance to salvation not to be repented of.’

II. When Christians have gone wrong in any way, whether in belief or in practice, scandalously or secretly, it seems that pardon is not explicitly, definitely, promised them in Scripture as a matter of course; and the mere fact that they afterwards become better men, and are restored to God’s favour, does not decide the question whether they are in every sense pardoned; for David was restored, and yet was afterwards punished. It is still a question whether a debt is not standing against them for their past sins, and is not now operating, or to operate, to their disadvantage. What the payment consists in and how it will be exacted is quite another question, and a hidden one. God may spare us, He may punish. In either case, however, our duty is to surrender ourselves into His hands, that He may do what He will.

Illustration
‘It has been said recently that cases of answered prayer are the exception, and not the rule. Would it not be better to say that our prayers are always answered, though the petitions are not granted just in the way we had hoped. God is so wise, good, and faithful that, however urgently we pressed our case, it would not be for our best interests if He were to do as we ask. When we reach the other world we shall have abundant reason, in the pure light of eternity, to thank God that He did not grant all our petitions, though he always answered our real prayers. We asked for stones, but He gave us bread; for scorpions, but He gave us fish. He could not for love’s sake give us the poison we clamoured for. We ask amiss, and know not what we ask. But He, reading right our wrong request, gives what we would ask did we know. We are also hot-blooded. It is so hard for us to wait for God. The hand moves so slowly round the dial-plate, it seems as though the hour will never strike. In the meanwhile the enemy speaks strongly in our ears of God having forsaken us; but it is not so. Rejoice not against me, O mine enemy; when I fall, I shall arise! My soul, wait thou only upon God.’

Verse 20
‘WHO IS A PARDONING GOD LIKE THEE?’
‘Thou wilt perform the truth to Jacob, and the mercy to Abraham, which Thou hast sworn to our fathers from the days of old.’

Micah 7:20
Listen! We shall not hear many more Old Testament words before Advent; this is almost the last sound of the Old Testament trumpet before Isaiah takes up the strain to proclaim an Incarnate Saviour. And the words are all the more remarkable because they come from Micah, the prophet of whom what we most readily remember is that he alone foretells Bethlehem as the Saviour’s birthplace. He has been sent from the land of Judah, to which he belonged, to bear a testimony to the kingdom of Israel. And his testimony, for the greater part of it, is one of stern reproof and warning. The nation was far gone in wickedness of every kind; their doom was near at hand. Yet before they fell the Lord gave them this solemn admonition, with here and there glimpses interspersed of a coming and brighter day. For so it has ever been: no nation falls unwarned, though warnings now are not spoken by a prophet’s voice, but are enshrined in the word once written for all men’s learning.

And now, at the very close, there is a complete change of strain, these closing verses contain a rich, full Gospel message, glad tidings of great joy to every stricken and mourning heart. It came too late for Israel as a nation; but doubtless there were souls among that godless people, like the seven thousand in Elijah’s day, to whom it would bring peace and joy. It bears peace and joy still to all who have learned to mourn for sin.

Let us hear what Micah tells us of the God with whom we have to do.

I. He is great, because rich in mercy.—(a) This is the special note of the one true God. Mark it well. Many in the present day, who think they are good Protestants, shrink from this attitude of God. They cannot deny it; it is too clearly revealed. But they put it in the background, and almost try to hide it, while they dwell on the renewing work of grace to train the soul to holy living. Quite true, and precious truth! Never forget it. Never cease to impress it on yourself, and on all whom you can influence, that an accepted and pardoned believer must needs have received from the Holy Spirit, as the seal of his acceptance, the new heart and the right mind, and be trained by the same Holy Spirit to earnest walking and fighting the good fight of faith. But still this is not the truth which lies at the foundation, not that which made the heart of the prophet glow within him as he exclaimed, ‘Who is a God like unto Thee?’ He knew full well, as Apostles knew in after-days, that we must first set forth the free mercy of God; and the more firmly we do so the more clearly do we establish His greatness as far above all so-called gods. (b) Mark the full and unqualified language. Words seem to fail him to bring out his thought. See how it struggles for expression. ‘Pardoneth,’ ‘passeth by,’ ‘retaineth not anger,’ ‘delighteth in mercy,’ ‘will turn again,’ ‘will have compassion,’ ‘will subdue our iniquities,’ ‘will cast all their sins into the depths of the sea.’ Could you frame other or stronger language? He who rejects or shrinks from the truth of God’s unbounded mercy to sinners may be ever so wise as the modern world reckons wisdom; but he is not in the way of making men ‘wise unto salvation.’

II. This assurance is based on promise.—(a) To Israelites the covenant with Abraham, Isaac, and Jacob. You see, Micah had no doubt of the old story of the call of Abram and the special dealing with Isaac and Jacob. To him these were no fancies, no vague traditions, passed from mouth to mouth from generation to generation. The story was true if ever history was true. The call was no dream of Moses, or of any one writing in his name: it was a real call, a real separating of one nation to be the Lord’s own; and they, with all their faults, had (almost in spite of themselves) kept alive in the world the knowledge of the one true God. Yes, and is that covenant now dead? Israel herself does not think so. Though dispersed and homeless, she still claims her fathers’ birthright, and looks onward to the day when she shall once more be settled in their Promised Land and sit enthroned on God’s holy hill. How this may be I know not; they have much to learn first of God’s dealings with them. Meanwhile, their existence and the living power of their traditions are a standing witness to the truth of the old record and the reality of the old covenant. (b) Then, secondly, to us it is a type of our spiritual inheritance. When the Holy Spirit, by the pen of Micah, speaks of ‘the truth’ assured to Jacob, ‘the mercy to Abraham,’ we cannot think that His words point to an earthly land of promise or an earthly kingdom as the beginning and ending of it all. Nay, surely, He bids us look to the reign of the true King, of Him Whose day Abraham saw afar off, and rejoiced to see. Brethren, cling to that belief. For here also the unbelieving spirit of the day comes in, and would fain persuade you to separate the promise of present happiness or future glory from all reference to the Cross of Jesus, or to the faith by which we are joined to Him. Not so speaks the Scripture. Even the Old Testament prophet can teach us deeper things. For even under the old covenant the Chosen People had ever to look to the undeserved mercy of their God. Far more must we, if we claim to be among His adopted ones now, be ever looking to the death of Jesus, and delighting to think how our Father has sealed to us all His promises by giving His Son to die for us and to rise again.

